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Shaikh Abbas bin Mohammad Reza al Qummi (r.a)

The Trustworthy among Traditionists, Shaikh Abbas bin Mohammad
Reza al Qummi (May Allah sanctify his grave), was born in Qum in the
year 1296 A.H. Since early childhood he was inclined towards pursuing
knowledge. He studied the preliminary course in his hometown under
various Eminent Erudites of his time. His quest for knowledge could not
be satiated and to further his education he migrated to Najaf when he
was around 21 years of age. There he studied under the Celebrated
Scholar and Master Traditionist Ayatullah Mirza Husain Noori Tabarsi
and within a short period became one of his most endeared students. He
gained authorities from his teacher in the fields of Rational and Tradi-
tional Sciences, Jurisprudence, Exegesis, Scholasticism, and other
Sciences and excelled in them. After the death of his teacher, he migrated
to his hometown Qum, then to Mashhad, and again to Qum at the in-
stance of Ayatullah al Uzma Shaikh Abdul Karim Haeri Yazdi, who had
revived the Theological Center there.

He remained engaged in teaching and training a number of students
until the end of his life. Besides being a master orator he possessed a pro-
lific pen. He authored numerous books on various subjects, Nafasul
Mahmoom being one of them. He died at the age of 63 years on
23rd Zilhaj 1359 A.H. (1940 A.D.), after leading a fruitful life and leaving
behind him an enormous wealth of knowledge for humanity to benefit
from. He lies buried alongside his teacher Mirza Husain Noori in the
courtyard of the Shrine of the Commander of the faithful Imam Ali (a.s)
in Najaf.
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Translator's Note

Praise be to Allah with all the hymns by which He is praised by the An-
gels, who are nearest to Him, by His creatures, who are most honourable
in His sight, and by those adorers, who are best approved by Him. A
praise that excels all praise in the same way as the Lord excels all His
creatures. And His blessings be upon His Messenger (s.a.w.s), the Proph-
et of Mercy, and upon his Pure Progeny (a.s), who are the lanterns in
darkness and brilliant minarets of guidance, and high lofty standards of
Religion. And His Special Blessings on His Last Deputy and His Remain-
ing Emissary, the Expected Mahdi (May Allah hasten his glad advent).

Mankind has been confounded by the question of immortality since
time immemorial. Philosophers and Saints alike have grappled with the
question spending considerably time and energy. But none other than
Islam has propounded this great fortune in it's entirety personified in the
image of a Martyr (shaheed) in the way of righteousness, the way of the
Almighty. Martyrdom (Shahadah) is the perfection of faith and the pin-
nacle of submission that is the basis of Islam. Not surprisingly, Islam has
offered Martyrdom as the ultimate goal of the pious, and views it as a
complete proof of piety, and consequently has guaranteed the martyr
immortality as a logical outcome of his sacrifice. The Holy Qur'an elucid-
ates this great honour in the following words:“Think not of those who
were slain in the cause of Allah as dead. Nay, they are alive, finding
their sustenance with their Lord.” (Surah Ale Imran: 169). Thus, it has al-
ways been the earnest desire of a devout Muslim to acquire this great fe-
licity and attain everlasting bliss.

The concept of martyrdom (Shahadah) in Islam can only be under-
stood in the light of the Islamic concept of Holy Struggle (Jihad), and the
concept of Jihad may only be perceived if the concept of the doctrine of
enjoining good (Amr bil Maroof) and forbidding evil (Nahi anil Munkar)
is properly comprehended.



The concept of martyrdom in Islam has been misunderstood by both
Muslims and non-Muslims. Martyrdom is closely associated with the
concept of Jihad. Most non-Muslim scholars, intentionally or uninten-
tionally, have defined Jihad as the Holy 'war’, and thus have misunder-
stood Jihad and Shahadah. In the literal sense of the term, Jihad means to
struggle or to strive. In the words of Ayatullah Sayyed Mohammad Hu-
sain Behishti (d. 1981), "Jihad literally means utmost effort to achieve an
objective. In Islamic terminology it means

to endeavour and make sacrifice for the cause of Allah, i.e., for the de-
liverance of the people from injustice and subjugation, restoration of be-
lief in Allah's Unity (Tawheed), and establishment of a just social
system."

Islamic Scholars have classified Jihad into two types:

(1) Jihad al Akbar (the greater Jihad), i.e., the Jihad against the pas-
sions of one's own self, and

(2) Jihad al Asghar (the lesser Jihad), i.e., struggle against the op-
pressors to establish truth in the path of Allah and safeguarding
humanity.

Coming back to Shahadah, the word is derived from the Arabic verbal
root shahada, which means to see, to witness, to testify, to become a
model and an exemplary (Shahid). Shahadah therefore literally means to
see, to witness, and to become a model. A Shahid is a person who sees
and witnesses, and he is therefore the witness, as if the martyr witnesses
and sees the truth and thus stands by it firmly, so much so that not only
does he testify it verbally, but he is prepared to struggle and give up his
all for the truth, thus to become a martyr (Shaheed). In this way, and by
this struggle and sacrifice for the sake of truth, he becomes a model, a
paradigm, and an example for others, worthy of emulation. Both
Shaheed (Martyr) and Shahid (a witness) are derived from the same Ar-
abic root.

The renowned Philosopher and Scholar of the Muslim world, Ayatul-
lah Murtaza Mutahhari in his literary work Ash Shaheed, lucidly de-
scribes the role and importance of the martyr and martyrdom in the fol-
lowing words: "All those who have served humanity in one way or the
other, whether as scholars, philosophers, inventors or teachers, deserve
the gratitude of mankind. But no one deserves it to the extent the mar-
tyrs do and that is why all sections of the people have a sentimental at-
tachment to them. The reason is that all other servants of humanity are
indebted to the martyrs, whereas the martyrs are not indebted to any of



them. A scholar, a philosopher, an inventor and a teacher require a con-
genial and conductive atmosphere to render their services and it is the
martyr who with his supreme sacrifice provides that atmosphere. He can
be compared to the candle whose function is to burn and get extin-
guished in order to shed light for the benefit of others. The martyrs are
the candles of humanity. They burn themselves out and illuminate hu-
manity. If they do not shed their light, no human organisation can shine.

But what is the basis of the sanctity of martyrdom? It is evident that
merely being killed can have no sanctity. It is not always a matter of
pride. Many a death may even be a matter of disgrace.

Martyrdom is the death of a person who inspite of being fully con-
scious of the risks involved, willingly faces them for the sake of a sacred
cause or as the

Holy Qur'an says, in the cause of Allah (fee Sabeelillah). Martyrdom
has two elements: firstly life is sacrificed to achieve a sacred cause and
secondly it is made consciously and willingly.

A martyr through his blood immortalises his entire being. His blood
forever flows in the veins of the society he belongs. Every other group of
people can make only a part of its faculties immortal, but a martyr im-
mortalises all his faculties."

Ayatullah al Uzma Sayyed Ruhullah Musawi al Khumayni, while ex-
tolling this great felicity says, "Martyrdom is eternal honour", and
"Martyrdom is the secret of victory."

The best and the most prominent example of struggle against oppres-
sion for enjoining good and forbidding evil is embodied in the exalted
personality of Imam Husain (a.s), the grandson of the Holy Prophet Mo-
hammad (s.a.w.s), whose martyrdom was an event of momentous polit-
ical and religious significance in the Islamic world and has a powerful
impact upon the Muslim community in particular and humanity as a
whole, from the time it occurred in the middle of the seventh century (61
A.H. / 680 A.D.) right upto the present day and for all times to come.

To understand the struggle at Karbala (in Iraq), we need to turn back a
few pages of history. It was a Divine Decree and the need of the hour for
Imam Hasan (a.s), the elder grandson of the Holy Prophet (s.a.w.s) to
enter into a peace treaty with Mu'awiyah, the son of Abu Sufyan and
father of Yazeed, thus shifting the temporal rulership to him. But before
shifting the caliphate to him, Imam Hasan (a.s) laid down some specific
terms and conditions for Mu'awiyah to abide by, which were readily ac-
cepted by him. The terms being;:



(1) That Mu'awiyah will abide by the Holy Book (Qur'an) of Allah
and the Sunnah of His Prophet (s.a.w.s).

(2) That he shall have no authority to nominate anyone as his suc-
cessor, and the Caliphate will be surrendered back to the custody of
Imam Hasan (a.s) to be followed by his brother Imam Husain (a.s).

(3) That the Muslims of Syria, Iraq, Hijaz and Yemen shall enjoy
peace and amnesty.

(4) The friends and companions of Imam Ali (a.s) and all their wo-
men and children shall be protected against all fear and shall be allowed
to live in peace.

(5) That Mu'awiyah shall not, in any way, either openly or secretly,
plot against, injure or threaten Imam Hasan (a.s), Imam Husain (a.s) and
other kinsmen of the Holy Prophet (s.a.w.s). He will abstain from afflict-
ing any loss of life or property, directly or indirectly, to the

members of the Imam's family.

(6) That he shall pay the annual yield of the land of Darabjurd to
Imam Hasan (a.s).

(7) That abusive language shall not be used with reference to
Ameerul Mo'meneen Ali bin Abi Talib (a.s), and that the custom of curs-
ing Ali (the 'Fourth Caliph') and his followers in Prayers and on pulpits
shall be discontinued.

The terms of the peace treaty as given above have been recorded with
slight textual variations by all the historians viz. Tabari, Ibne Aseer, Ibne
Hajar, Ibne Shahna, Abul Fida etc. and all the above mentioned have un-
animously noted that Mu'awiyah did not observe any of the terms. In
fact he shamelessly declared, "O Muslims! I have succeeded in acquiring
power and dominion over you by means of the peace treaty with Hasan.
Now all the terms and conditions of the treaty lie under my feet and it
simply rests with my whims to abide by them or not."

But although the temporal Caliphate was shifted to Mu'awiyah, the
Divine Leadership and Religious Authority (i.e., Spiritual Caliphate) re-
mained with Imam Hasan (a.s) being the beloved Grandson of Prophet
Mohammad (s.a.w.s) and himself an exemplar of excellent morals and
virtue. "Astute, unscrupulous and pitiless, the first Caliph of the Umayy-
ads (Mu'awiyah) shrank from no crime necessary to secure his position.
Murder was his accustomed mode of removing a formidable opponent”
says Osborn. Mu'awiyah always aspired to perpetuate the Caliphate into
his own family (Bani Umayyah), but could not do so until Imam Hasan
(a.s) was alive. Thus he allured Ja'dah binte Ash'as, an avaricious wife of
Imam Hasan (a.s), into poisoning him, and ultimately achieved his goal.



The ground being now clear, yet his insecurity remained, for the younger
brother of Imam Hasan (a.s), viz. Imam Husain (a.s), the only surviving
grandson of Prophet Mohammad (s.a.w.s) was still alive and would
voice his protest if Mu'awiyah openly tried to transgress the covenant of
the peace treaty. Imam Husain (a.s) succeeded his brother in Islamic
Leadership and Divine Authority, himself being an embodiment of vir-
tue and ethics.

When Mu'awiyah sensed that his end was near, he feared that the Ca-
liphate would revert back to the younger brother of Imam Hasan (a.s)
after his death as was specified in the terms of the Peace treaty. In fur-
therance of his own treacherous designs and at the suggestion of guileful
people like Mugheerah ibne Sha'bah, he started taking the oath of allegi-
ance for his son Yazeed, thus securing the Caliphate in his own family.

Mu'awiyah died in 60 A.H. after securing the oath of allegiance for his
son Yazeed, who thus assumed the Caliphate forcefully. "Mu'awiyah's
son

Yazeed", says Philip Hitti, "was the first confirmed drunkard among
the caliphs and won the title, Yazidal Khumoor, the Yazeed of wine. One
of his pranks was the training of a pet monkey Abu Qays, to participate
in his drinking bouts." To quote Ibne Aseer, a famous Muslim historian,
"Yazeed was notorious and well known for his love of numerous musical
instruments, passion for hunting and play with young boys, dogs, mon-
keys etc. Every morning he rose still drunk. His monkeys and young
boys wore gold caps. If a monkey died, he spent a considerable time in
mourning it." "As cruel and treacherous as Mu'awiyah", writes Justice
Ameer Ali, "Yazeed did not, like his father, possess the capacity to clothe
his cruelties in the guise of policy. His depraved nature knew no pity or
justice. He killed and tortured for the pleasure he derived from human
suffering. Addicted to the grossest of vices, his boon companions were
the most condemned of both sexes."

Yazeed's disbelief is well apparent from verses he recited after the
murder of Imam Husain (a.s): "I wish those of my clan, who were killed
at Badr, and those who had seen the Khazraj clan wailing (in the battle of
Uhad) on account of lancet wounds, were here. They would have hailed
me with loud cries and said, 'O Yazeed! May your hands never be para-
lysed', because I have killed the chiefs of his (the Prophet's) clan. I did so
as revenge for Badr, which has now been completed. The Bani Hashim
only played a game with government. There has come no Message
(Risalah, from Allah), nor was anything revealed (as Wahy). I would not
belong to the Khandaq family, if I had not taken vengeance upon the



descendants of Mohammad. We avenged the murder of Ali, by killing
his son, a horseman and a brave Lion."

Immediately after coming to power, Yazeed started demanding the
oath of allegiance (bay'ah) from one and all by means of force, threat or
bribes, including the grandson of the Prophet Imam Husain (a.s). Paying
allegiance was an old Arab practice that was carried out in important
matters such as that of rulership and authority. Those who were ruled,
and specially the well known among them, would give their hand in al-
legiance, agreement and obedience to their king or the one in authority
and in this way would show their whole-hearted support for his actions
without any opposition to him.

Acknowledging Yazeed would have implied according sanctity to all
his sinful deeds by none other than the grandson of Prophet Mohammad
(s.a.w.s), the Messenger of Allah, and which would in future have consti-
tuted the tenets of Islam. Almost all of the Muslim Community had
pledged the oath of allegiance to Yazeed, some under influence of wealth
and status, while others under pressure. Thus allegiance was demanded
from Imam Husain (a.s) and he had a firm "No." This "No" of the Imam
had enraged Yazeed. But why? Apparently Husain's single vote
mattered very little. But no, it mattered very much as it was not simply a
vote, it was a veto. It would have been a confirmation of his actions and
caliphate by none other than the only surviving grandson of the Holy
Prophet, and the most powerful candidate to the caliphate who was
more entitled to succeeding his grandfather than Yazeed himself.

Imam Husain (a.s) strongly protested against this in the following
words, "Yazeed is corrupt, habitually drunk, killer of innocents, and no-
torious for his vices. A person like me can, under no circumstances,
agree to take the oath of allegiance to such a immoral and debased per-
son like Yazeed."

Allegiance to Yazeed was death to Islam and the affirmation of his rule
was a negation of all ethical and moral values.

Mas'oodi says that, "Whoever accepted the slavery of Yazeed by
swearing fealty at his hands was spared, otherwise he was subjugated.
Thus the meaning of allegiance to Yazeed was not merely the acceptance
of a new caliph, but it meant to sell one's Religion and faith in slavery to
a tyrant."

It was left to Imam Husain (a.s) that he should either swear the oath of
allegiance to the tyrant Yazeed and thus lead a humiliated life, or be
killed and thus attain the greatest felicity, martyrdom and immortality.
And Imam Husain (a.s) most generously replied,



"Death with honour is better than a life of degradation.”

Thus he was forced to leave his hometown (Madina) and seek refuge
in the Sacred Sanctuary (Ka'bah), but was compelled to depart from
there too and settle at a land devoid of water or vegetation named Kar-
bala (lit. grief and trials). Imam Husain (a.s) said,

"Surely this is the plain I was in quest of. This is the plain where my
Holy Grandfather (s.a.w.s) had prophesied that I, with all my compan-
ions will lay slain. Here will the garden of Fatemah (a.s) be cut and des-
troyed. I cannot and I will not move from this place. I have reached the
destined destination.”

Vehemently pursued, Imam Husain (a.s) ultimately found himself a
reluctant party to the greatest battle of all times, a struggle of truth
against falsehood, humanity against villainy, righteousness against evil,
justice against corruption. The grandson of the Holy Prophet Mo-
hammad (s.a.w.s) stood in the scorching heat of Karbala alongwith sev-
enty two of his companions, thirsty and weary but with a firm determin-
ation, against the huge army of seventy thousand men satiated and well
equipped with arms. His friends, companions, brothers, sons, nephews,
including his six month old babe fell martyr one after the other zealously
offering their lives for truth. Even after this the Imam's strong determina-
tion and resolute stand could not be

repressed. Time and again, through his speeches, he relentlessly made
them see the truth. He invited them towards righteousness and forbade
them from evil and immorality, but they were heedless and obstinate in
their ignorance.

Now Husain stood alone in the desert of Karbala in the midst of the
forces of evil and corruption. But before laying down his life he dis-
played to them his unique valour that he had inherited from his father
and pushed back the army, until voices of request sprang from amidst
them. One of those who fought the battle of Karbala against him says, "I
have never seen a person bereaved of his sons, menfolk and his compan-
ions more Lion-hearted than him. The foot soldiers were scattering to his
right and left like goats when a wolf come upon them."[1]

It was the voice of Allah Almighty that called out to him saying,

"O Serene Soul (O soul that art at rest)! Return to your Lord, well-
pleased (with Him), well-pleasing (Him), So enter among my servants,
And enter into my Para ®dise.”[2]

Hearing this Imam sheathed his sword and bowed down his head in
submission (to Allah). Seeing this the enemies pounced upon him like
hungry wolves and cut off his sacred head, while still in prostration.



Thus Husain was martyred, but his concept, aim, ideology, and above all
the truth prevailed.

Some men think that at Karbala, Imam Husain (a.s) lost the battle. But
if one tries to understand the personalities of Imam Husain (a.s) and Yaz-
eed in the light of their respective aims and objectives for which they
fought the battle, Husain was decidedly the victor in the fulfillment of
his objectives. The mission of Husain was not to allow Yazeed to undo
the spiritual and moral treasure of Islam, which the latter was bent upon
destroying. Husain faced the worst types of oppression, he suffered
death and destruction, his immediate relatives were subjected to torture
and butchery, his women-folk and tender children were humiliated and
taken captives, but the cumulative forces of coercion could not deter him
from fulfilling his objectives. One cannot also ignore the complete re-
solve and unflinching faith that these womenfolk led by Sayyedah Zain-
ab (a.s) and Sayyedah Umme Kulsum (a.s), the sisters of Imam, and the
tender children displayed in the objectives that Husain stood for, at Kar-
bala and much after that. Even these frail and tender members of the
Household of Husain had to pass through untold trials and torment, and
have made sacrifices that are unparalleled in the annals of history.

With his blood, Husain saved the richest and the noblest possession of
mankind - spiritualism. By his sacrifices, Husain created a new manifesto
for

men and women of the entire world and for all times to come.

Soren Kierkegard has truly said, "The tyrant dies and his rule ends, the
martyr dies and his rule begins."

At this juncture of human history, when humanity has achieved a sig-
nificant position on account of its advancement in the field of know-
ledge, it can better understand Imam Husain (a.s) and his ideals. Beyond
doubt, the world has progressed in the fields of Science and Technology,
but in social and moral fields, there has been no considerable improve-
ment. Frustration is the general theme and people appear to be groaning
under the stress of malaise. Further, materialism seems to have eaten up
the vitals of life. The only remedy is spiritualism and where there is spir-
itualism, there is Husainism. Those who are groping in the dark and are
in search of 'light and life', may approach Husain, for he provides both.

It is now upto all to maintain his remembrance, the grand legacy (Aza)
passed on to us by the Infallible Imams (a.s) and the Eminent Scholars.
We should thus preserve it's honour and sanctity and above all voice our
protest against any kind of injustice and immorality which prevails in
the society, in one form or the other, thus following the foot-steps of the
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Master of Martyrs Imam Husain (a.s), who is a paradigm of truth, moral-
ity, humanity, justice and righteousness.

Ayatullah al Uzma Sayyed Ruhullah Musawi al Khumayni says "Let
(Ashura) mourning gatherings in commemoration of the Martyr of
Noblemen and the oppressed (Imam Husain) be held with increasing at-
tendance and splendour, for these ceremonies mark the triumph of reas-
on over ignorance, justice over tyranny, trust against treason and Islamic
rule over that of the despot. Let the blood smeared flags of Ashura be
hoisted higher and higher as token of the arrival of the day for the op-
pressed to take their vengeance (against oppression)."

Lastly, as Ben Johnson says, "Who falls for the love of God, shall rise a
star."

Numerous books have been compiled by Muslim and non-Muslim au-
thors regarding the martyrdom of Imam Husain (a.s), its concept, signi-
ficance, and effects. Ayatullah Aga Buzurgh Tehrani (d.1389 A.H./1970
A.D.) in his encyclopedic work entitled Az Zari'ah ila Tasaneef ash Shi'ah
mentions the names of two thousand books written in various languages
on this subject alone until his time.

The pioneer in this field was Asbagh bin Nabatah Mashaje'i (d.140
A.H.), one of the distinguished companions of Imam Ali (a.s), who was
very much alive during the tragedy of Karbala. He was the first to com-
pile a book on Martyrdom (Magqtal) of Imam Husain (a.s). He was fol-
lowed by Jabir bin YazeedJo'fi (d.128 A.H.), a companion of Imam Mo-
hammad al Baqir (a.s) and Imam Ja'far as Sadiq (a.s). Following them
was Abu Makhnaf Loot bin Yahya bin Sa'eed Azdi (d.157 A.H.).

[1] Tareekh Kamil - Ibne Aseer.
[2] Surah al Fajr: 27-30.

Abu Makhnaf was alive during the tragedy of Karbala and had the op-
portunity to meet and personally interview those who were present in
Karbala and directly relate from them. He wrote the renowned book
named "Magqtal al Husain." As opined by the author in his preface that
the Magqtal referred to by Allamah Majlisi in his Bihaar al-Anwaar is not
the original Magqtal, while this book is extant and also quoted by some
ancient historians who have narrated from him in their books viz. Tabari
in his Tareekh, Baladhuri in his Ansab al Ashraf, Ibne Kathir in his
Tareekh. Mention must be made of the four manuscripts of the Magqtal,
located at Gotha (No0.1836), Berlin (Sprenger, Nos.159-160), Leiden
(No.792), and St.Petersburg (Am No.78). It was from the first two that
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Ferdinand Wustenfeld made a German translation of the work entitled
Der Tod des Husein Ben Ali und die Rache (Gottingen, 1883).[1]

Other ancient compilers being Nasr bin Muzahim Manqari (d.212
A.H.), Mohammad bin Umar Wagqidi (d.207 A.H.), Abu Ishaq Ibrahim
bin Ishaq Nahawandi (269 A.H.), Ibne Ishaq Saqafi (d.283 A.H.), Ahmed
bin Abi Ya'qoob (d. after 292 A.H.), Ibne A'sam Kulfi (d.314 A.H.), Abdul
Aziz bin Yahya Jaludi (d.332 A.H.), Abul Faraj Isfahani (d.355 A.H.), etc.

The book "Nafasul Mahmoom" (lit. the sigh of the aggrieved!) is a
comprehensive work authored by the eminent traditionist Shaikh Abbas
Qummi (a.r.) (d.1359 A.H./1940 A.D.) who has compiled it quoting from
various authoritative books as stated by him in the Preface of this book.
Nafasul Mahmoom forms the basis of reference for contemporary au-
thors, researchers, historians and orators (Zakereen) and is acclaimed by
one and all. The present Spiritual Leader of the Islamic Republic of Iran
Ayatullah al Uzma Sayyed Ali al Husainee Khamenei, in one of his
speeches of 29 Dhu'l-Hijjah 1415 A.H., while highlighting the importance
of Ashura and Azadari to the Ulema and seminary students, specifically
said that, "For the mourning (of Imam Husain) open and read the book
Nafasul Mahmoom of Muhaddis Qummi. You will witness that it will be
a means of invoking grief for the listeners and will give rise to a tempest
in the sea of love (of Ahlulbayt)."

Shaikh Abbas Qummi was a Master Traditionist, being the student of
the Celebrated Scholar Ayatullah Mirza Husayn Noori Tabarsi. He has
authored numerous important books viz. Safinatul Bihar, Muntahal
Amal, Tohfatul Ehbab, Kunna wal Algab, Baytul Ehzan, Tohfatur Raza-
wiyyah, mafatihul Jinan - the renowned book of Dua' etc.

[1] Origins and Early Development of Shi’ah Islam - S.H.M.]a fari

The present book happens to be the second in the translation series of
Muhaddis Qummi's books, the first being Manazelul Akherah. For the
sake of convenience, I have divided the book into two volumes, the first
one ending at the martyrdom of the companions of Imam Husain (a.s),
and second volume beginning with the martyrdom of the Bani Hashim
ending with the revenge of Mukhtar bin Abi Ubaydah Saqafi and the
elimination of Ubaydullah bin Ziyad.

Being purely reportage, the author has directly quoted the versions of
the narrators and has refrained from altering the original texts or fur-
nishing his own opinion regarding a particular report, except in some
cases. Being a translator, I too have emulated him and have neither ad-
ded not deleted any text from the original narration. Perhaps the readers
may find some of the reports as being unacceptable or against what is
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popularly understood. Wherever I have found it necessary, I have an-
nexed notes to it for further understanding and clarification. Thus read-
ers are requested to refer to these notes.

Arabic being an eloquent and a lucid language, it is usually impossible
to translate certain words or phrases into any other language, thus it be-
comes necessary at some places to quote the original Arabic words.

Notwithstanding whatever knowledge and effort put in such work, it
remains far from being perfect, for perfection is the essence of Allah. I
therefore request the readers to write in, should they feel it necessary, to
raise any point or make any remarks in so far as the translation goes and
not the actual text of the book.

Last but not least, May his (Imam Husain) angelic soul guide us, and
act as a beacon of light to restore sanity in this strife-torn world full of
vices and immorality, with men thirsting for each other's blood, despite
all the scientific achievements he has gained. The need for remembering
Imam Husain (a.s), his achievements and practicing his ideals is ever so
imperative.

May the Imam accept this humble service of mine seeking his pleasure
and the pleasure of Allah. And may Allah exalt the position of the author
of this informative book, Shaikh Abbas bin Mohammad Reza Qummi,
and offer him refuge under His Empyrean in Qiyamah amongst the
slaves of the Ahlulbayt(a.s).

AejazAli T. Bhujwala (al Husainee)[aejazali@hotmail.com]
Bagirul Uloom Islamic Library & Research Centre
Bombay , India.

Friday 16 March 2001 / 20 Dhu'l-Hijjah 1421 A.H.
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Chapter

Author's Preface

In the name of Allah, the Beneficent, the Merciful. Praise be to Allah,
Who is aware of the roaring of the wild beasts, (and) the sins of the slave
done in secrecy. Who causes the to and fro motion of the fishes in the
deep seas and forms the waves of water through strong winds. And
Mercy and Salutations upon the Master of the Universe, the Superior
among the dwellers of the heavens and the earth, Mohammad (s.a.w.s),
(the one) assigned with astounding miracles and signs of indisputable
evidence, and (His Mercy and Salutations) upon his Pure Progeny (a.s),
the oppressed among them, who are the lanterns in darkness and the
refuge of the nation from peril. And (His Mercy and Salutations) expli-
citly upon the Oppressed Martyr Imam, the one killed while in journey
and captivated in grief, Husain, the Lantern of Guidance and the Ship of
Salvation.

And then, says the guilty sinner, the adherer of the rearmost favour of
the Household (Ahlulbayt) of the Prophethood, Abbas the son of Mo-
hammad Reza al Qummi (the author). It had been my hearts desire since
a long time to author a brief treatise on the Martyrdom of our Master
Imam Husain (a.s), and to compile the authentic reports successively
transmitted to me through the trustworthy ones, until I entered the
ranks of the eulogisers of the Master of the oppressed Abu Abdullah
(Imam Husain), a thousand benedictions and praises upon him. But
there were obstacles in between and occupancy intervening therein, un-
til I was favoured with the Pilgrimage of Abul Hasan Ali (ar Reza) bin
Moosa bin Jafar bin Mohammad bin Ali bin Husain bin Ali bin Abi
Talib, Allah's benediction upon all of them. (I was blessed with) the kiss-
ing of the eminent and exalted threshold in the vicinity of his Mauso-
leum. Then I stretched forward my needy hands in his audience and re-
quested him to fulfil this desire of mine, which is the Pinnacle of (my)
hopes and I solicited goodness from the Magnificent and Exalted Allah
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and hastened the path of resuming the compilation of this book. I
gathered (the reports) from the following credible books:

(1) Al lIrshad by the Honourable Shaikh Abu Abdullah Mohammad
bin Mohammad bin Noman al Mufeed, died in Baghdad in 413 A.H,,
and buried at the (blessed) feet of Imam al Jawad (a.s) in Kazmayn.

(2) Kitab Malhoof (or Lahoof) by the Noble Sayyed Raziyuddin Abul
Qasim Ali bin Moosa bin Jafar bin Tawoos Husainee, died in Baghdad in
664 A.H.

(3) Tareekh al Rusul wal Mulook by Mohammad bin Jareer Tabari,
died in Baghdad in 310 A.H. He was addressed as the Most Learned
upon the earth by the Master of Masters Mohammad bin Khuzaymabh.

(4) Tareekhe Kamil by the Genealogist, Historian and the Custodian,
Allamah Ali bin Abil Karam, renowned as Ibne Aseer Jazari, died in Mo-
sul in 630 A.H.

(5) Magatilat Talibiyyin by the Historian, Genealogist and the profi-
cient author, Shaikh Ali bin Husain Umawi, renowned as Abul Faraj Is-
fahani Zaydi, died in Baghdad in 356 A.H.

(6) Muroojuz Zahab wa maadinul Jawahir by the Trustworthy His-
torian, the credible among the two sects, the ideal perpetrator Abul Has-
an Ali bin Husain al Masoodi, he was a comtemporary of Abul Faraj
Isfahani.

(7) Tazkiratul Khawaasul Ummah fee Marifatil Aimmah authored by
the Distinguished Scholar Shaikh Shamsuddin Yusuf, renowned as Sibt
ibne Jawzi, died in Damascus in 654 A.H. and is buried on the mount
Qaysoon.

(8) Matalibus Saool fee Manaqibe Alar Rasool authored by the im-
peccable Author Mohammad bin Talha Shafei.

(9) Fusulul Muhimmah fee Marefatil Aimmah by Nuruddin Ali bin
Mohammad renowned as Ibne sabagh Maliki, died in 858 A.H.

(10) Kashfal Ghummah fee Marefatil Aimmah by Bahauddin Ali bin
Isa Irbili Imami who completed it in 687 A.H., died in 692 A.H.

(11) Al Igdul Fareed by Abu Umar Ahmed bin Mohammad Andalusi
Maliki, renowned as Ibne Abd Rabbah, died in 338 A.H., while this book
is quite useful for it contains everything.

(12) Al Ehtijaj by Abu Mansoor Ahmed bin Ali bin Abi Talib Tabarsi,
the tutor of Ibne Shahr Ashob, died in 620 A.H.

(13) Manaqib Ale Abi Talib by the Divine Erudite Mohammad bin Ali
Sarawi Mazandarani, renowned as Ibne Shahr Ashob, died in 588 A.H.
and is buried in Mount Jawshan in the outskirts of Halab.
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(14) Rawzatul Waezeen by the Martyr Shaikh Mohammad bin Hasan
bin Ali Farsi, renowned as Fattal Naishapuri, the tutor of Ibne Shahr
Ashob, died in 514 A .H.

(15) Maseerul Ehzan by Jafar bin Mohammad bin Jafar Hilli,
renowned as Ibne Nima, the teacher of Allamah Hilli, died in 645 A.H.

(16) Kamile Bahai dar Saqgifah by Imaduddin Hasan bin Ali bin Mo-
hammad Tabari, the contemporary of Muhaqqiq al Hilli and Allamah
Hilli, died in 698 A.H.

(17) Rawzatus Safa by Mohammad bin Khawind Shah, died in 903
AH.

(18) Tasleeyatul Majalis by Mohammad bin Abi Talib Musawi Haeri
from which Allamah Majlisi has quoted in the tenth volume of his Bihaar
al-Anwaar.

And other books of Martyrdom (Magqatil) viz. Magqtale Kalbi through
Tazkirah of Sibt Ibne Jawzi and Tareekh of Tabari, and Magqtale Abu
Makhnaf Azdi [1] through Tabari.

This book contains some chapters, one introduction and one conclu-
sion, and I have named it Nafasul Mahmoom (The Sigh of the
Aggrieved)!

Abbas bin Mohammad Reza al Qummi
[1] I have referred to Abu Makhnaf as "Azdi” and have not addressed him by
his agnomen (Kuniyah) "Abu Makhnaf” (except while quoting from Biharul
Anwar or Hisham bin Mohammad Kalbi) for the simple reason so as to avoid
misconstruing that it is the report of Abu Makhnaf which has been quoted in
the tenth volume of Biharul Anwar. It is confirmed to me that the reports
(quoted in Biharul Anwar) are not related from the renowned book of Abu
Makhnaf, for, Abu Makhnaf Loot bin Yahya bin Sa’eed bin Makhnaf Azdi Gha-
madi Kufi was a chieftain and an acknowledged traditionist of Kufa and his re-
ports are liable to be authentic. He has related traditions from Imam Ja'far as
Sadiq (a.s), and his father was one of the companions of the Commander of the
faithful Imam Ali (a.s), Imam Hasan (a.s) and Imam Husain (a.s). Abu Makh-
naf has authored numerous books, one of them being "Magqtalul Husain"
(dealing with the martyrdom of Imam Husain) which has been relied upon and
narrated by the ancient eminent Scholars. It can be verified from the Tareekh of
Mohammad bin Jarir Tabari, who has quoted extensively, in fact the entire epis-
ode of the Martyrdom of Imam Husain (a.s) from the (original) Magqtal of Abu
Makhnaf. And, if the reports of Tabari are compared to the ones of the Magqtal
ascribed to Abu Makhnaf (in Biharul Anwar), it will be found that the Magqtal
is not the same as that (original) Magtal, nor is it quoted from any other reliable
historian. And whatever is quoted solely by him (Majlisi in Biharul Anwar
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through Abu Makhnaf) (with due respects) is not considered as authentic in my
view.
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4

Chapter

Introduction

Birth of Our Master Imam Husain (a.s), the oppressed

There is a difference of opinion among the Shi'ah and Sunni Scholars,
traditionists and historians regarding the day, month and year of the
birth of Imam Husain (a.s). Some opine that he was born on the third of
the month of Sha'ban or fifth of the same month, or on the fifth of the
month of Jamadi' ul Ula forth year after Migration (Hijrah), while some
say that it was in the end of the month of Rabi' ul Ula third year after
Migration.

Thus, Shaikh Toosi in his Tahzeeb, Shaikh Shaheed al Awwal in his
Duroos, and Shaikh Bahai in his Tawzeehal Maqgasid unanimously agree
and accept the tradition of Sigatul Islam (the Trustworthy Authority of
Islam) Shaikh Kulaini (May Allah sanctify his grave), that Imam Ja'far as
Sadiq (a.s) said that,

"The distance between (the birth of) Imam Hasan (a.s) and (the con-
ception of) Imam Husain (a.s) was a Tuhr (a period of cleanliness
between two consequtive menses), while between their birth six months
and ten days.”

What is meant here is the minimum period of cleanliness, which is of
ten days. Imam Hasan (a.s) was born on the fifteenth of the month of
Ramazan in the year of the battle of Badr i.e. second year of Migration
(Hijrah).

Besides, it is related that the distance between (the birth of) Imam Has-
an (a.s) and (the conception of) Imam Husain (a.s) was not a period of a
Tuhr (cleanliness), and Imam Husain (a.s) remained in his mother's
womb for six months.

It is written in the Manaqib of Ibne Shahr Ashob from Kitab al Anwar,
that Allah, the Exalted, sent felicitations to His Prophet Mohammad
(s.a.w.s) regarding the conception and birth of Imam Husain (a.s) while
condoling him for his martyrdom. When Hazrat Fatemah az Zahra (a.s)
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was informed about it, she was grieved, then the following verse was
revealed,

"With trouble did his mother bear him and with trouble did shebring
him

forth, and the bearing and the weaning of him was thirty months ".[1]

Normally a woman's period of pregnancy is of nine months, and no
child born in six months can survive, except Prophet Isa (a.s) and Imam
Husain (a.s).[2]

Shaikh Sadooq, through his chain of transmitters, quotes from
Safiyyah binte Abdul Muttalib, that she said: When Imam Husain (a.s)
was born, I was attending to his mother. The Holy Prophet (s.a.w.s)
came to me and said,

"O Aunt! Bring my son to me.”

I replied that I had not yet purified him. He replied,

"Will you purify him? Rather Allah, the Exalted, has cleansed and
purified him."”

In another tradition it is related that Safiyyah says that she then gave
the child to the Prophet who placed his tongue in his mouth, and Imam
Husain (a.s) started licking it. Safiyyah says that I strongly perceive that
the Prophet did not give him anything else except milk and honey. She
says that then the child urinated and the Prophet planted a kiss in the
centre of his eyes and wept, then handing him over to me said,

"O my dear son! May Allah curse the people who will kill you”, and
he repeated it thrice. I asked, "May my parents be your ransom! Who
will kill him”? and he replied,

"The oppressive group to emerge from among the Bani Umayyah.”

It is related that the Prophet recited the Azan in his right ear and
Igamah in the left one. Imam Ali Zainul Abedeen (a.s) relates that the
Holy Prophet himself recited the Azaan in the ears of Imam Husain (a.s)
the day he was born. Besides it is related that on the seventh day the
Agiga was performed and two white charming sheep were sacrificed,
one thigh of which alongwith a gold Ashrafi (a gold coin) was given to
the mid-wife. The hair of the child was shaven off and silver equal to its
weight was given as charity, then scent was applied on the child's head.

[1] Surah al Ahqaf: 15.

[2] The author says that we strongly perceive that in reality the above verse
refers to Imam Husain (a.s) and Prophet Yahya (a.s) (and not Prophet Isa) for
their lives were quite identical to one another while the period of their mother’s
pregnancy was the same. It is related that Prophet Yahya (a.s) remained in his
mother’s womb for six months as Imam Husain (a.s), whereas in the case of
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Prophet Isa (a.s), it is found in numerous traditions that his mother bore him for
a very short period viz. nine hours, each hour equal to a month, and this seems
quite acceptable. It is related that Ummul Fazl, the wife of Abbas bin Abdul
Muttalib (the uncle of the Prophet) who nurtured Imam Husain (a.s), recited
some couplets eulogizing him.

The Trustworthy Authority of Islam Shaikh Kulaini relates that Imam
Husain (a.s) did not drink milk from his mother Hazrat Fatemah (a.s)
nor any other woman. He was always brought to the presence of the
Holy Prophet who gave him his thumb to suck. Imam Husain (a.s)
sucked his thumb and then would remain satiated for two or three days.
Thus Imam Husain (a.s)'s flesh and blood was formed from the flesh and
blood of the Holy Prophet (s.a.w.s).

Shaikh Sadooq (May Allah sanctify his grave) quotes Imam Ja'far as
Sadiq (a.s) as saying that when Imam Husain (a.s) was born, Allah com-
manded Jibra'eel to descend upon the earth with a thousand Angels and
congratulate the Prophet on His behalf and himself. Jibra'eel descended
and on the way he passed by an island where an Angel named Fitrus,
who was a bearer of the empyrean, lay there banished. Allah had once
assigned a job to Fitrus who delayed it due to laziness; hence, Allah took
away his wings and expelled him to the island. Fitrus worshipped Allah
there for seven hundred years until the time Imam Husain (a.s) was
born. When Fitrus saw Jibra'eel he inquired of him as to where was he
going. Jibra'eel answered that, "Allah, the Exalted, has bestowed His
Blessings (Imam Husain) upon Mohammad (s.a.w.s), thus Allah has
commanded me to go and congratulate him on His behalf and myself."
Fitrus said, "Then O Jibra'eel! Take me too alongwith you to the presence
of the Prophet, perhaps he might pray for me." Jibra'eel lifted him up
and brought him to the Holy Prophet (s.a.w.s). When he reached there he
offered condolence to him on behalf of Allah and himself, then he
presented the matter of Fitrus. The Prophet commanded Fitrus to touch
himself with the body of Imam Husain (a.s) and arise. Fitrus did so and
ascended upwards saying, "O Prophet of Allah! This son of yours will be
mercilessly killed by your nation. Therefore it is incumbent upon me in
exchange of this favour that I recompense. Hence there is no person who
visits his grave except that I receive him, and there is no Muslim who of-
fers salutations to him or who prays for him except that I take it to his
presence and carry his message." Saying this Fitrus flew away. In anoth-
er narrative, it is related that Fitrus flew away saying, "Who is similar to

20



me? For I am a freed one of Husain (s.a.s), the son of Ali (a.s) and Fatem-
ah (a.s), whose Grandfather is Ahmed (s.a.w.s)."

Shaikh Toosi relates in misbah that Qasim bin Abul Ala'a Hamadani
(the agent of Imam Ali an Nagqi) received a written pronouncement from
Imam al Mahdi (a.t.f.s.) which read as follows: Our Master Imam Husain
bin Ali (a.s) was born on Thursday, the third of the month of Sha'ban,
therefore fast on that day and recite this supplication: "O Allah! I ask you
in the name of the one who is born this day(till the end)" Furthermore
the following words are quoted: "Fitrus took shelter under his cradle,
and we seek shelter after him under his grave."

Sayyed ibne Tawoos says in Malhoof that there was no Angel in the
Heavens who did not turn up to congratulate the Prophet (s.a.w.s) on the
birth of Imam Husain (a.s) and condole him for his martyrdom, and re-
vealed the reward reserved for the Imam. They showed him the grave of
Imam Husain (a.s), and the Prophet prayed,

”O Allah! Forsake him who forsakes Husain, and slay him who slays
Husain, and do not bestow abundance to the one who wishes to derive
advantage from his death.”[1]

[1] Ibne Shahr Ashob writes in Manaqib that one day [ibra’eel descended and
saw Hazrat Fatemah (a.s) sleeping while Imam Husain (a.s) was feeling restless
and weeping. Jibra'eel sat down and consoled and played with the child until
Hazrat Fatemah (a.s) awoke, and the Prophet apprised her of this. Sayyed
Hashim Husain Bahrani quotes in his Madinatul Ma’ajiz from Sharhabeel bin
Abi Awf, that when Imam Husain (a.s) was born, an Angel from among the An-
gels of the High Paradise descended and went to the Great Sea and called out
between the Heavens and the earth, "O servants of Allah! Wear the dress of grief
and sorrow, and mourn, for the son of Mohammad (s.a.w.s.) lies beheaded, op-
pressed and subdued.”
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Part 1
CHAPTER
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On virtues of Imam Husain (a.s), reward of weeping over his afflic-
tions, imprecation upon his murderers, and prophesies regarding his
Martyrdom.
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Chapter 5

On some of the Virtues of Imam Husain (a.s)

The virtues of our Master Imam Husain (a.s) are quite apparent and the
tower of his honour and eminence is luminous and indisputable. In all
matters he holds an exalted status and honourable rank. There is none
among the Shi'ah and others who have not praised his grace, excellence
and superiority. The intelligent among them have recognized the truth,
while the ignorant are furbishing them. And why would not this be, for
his esteemed self is surrounded from all sides by nobility, and the great
appearence has taken hold of him all over, while beauty has sunk deep
into him from all directions and this cannot be denied by any Muslim.
His Grandfather is Mohammad al Mustafa (the chosen one) (s.a.w.s), his
Father Imam Ali al Murtaza (the approved one) (a.s), Grandmother
Hazrat Khadija (a.s), Mother Hazrat Fatemah az Zahra (the splendid
one) (a.s), brother Imam Hasan (a.s) the honourable, his uncle Ja'far at
Tayyar, and his Progeny pure Imams from the chosen ones among the
family of Hashim. It is said in one of the couplets: "Your splendor is
evident for everyone, except the blind who cannot see the moon."

In Ziyarate Nahiyah our Master Imam al Mahdi (a.t.f.s.) praises his ex-
cellent personality in the following words:

"And you fulfilled your duties and responsibilities with utmost
readiness.

Renowned for your charity, you performed the mid-night Prayer in
darkness.

Your path was firm, (you were) benevolent among the creatures,
greatest among the precedents, noble with regard to the lineage and em-
inent with regard to ancestry, and you had an exalted position and sev-
eral (other) excellences.

You were of a commendable character, amply generous.

You were forebearing, sober, penitent, benevolent, knowledgeable,
rigorous.

A martyred Imam, penitent, beloved (by the believers), dreadful (for
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the disbelievers).

You are the son of the Prophet of Allah (s.a.w.s) and the deliverer of
the Holy Qur'an.

And the arms of the nation (ummah).

And the one who endeavored in the way of (Allah's) obedience.

Protector of the oath and covenant.

You hated the path of the transgressors.

A Bestower upon those in trouble.

One who prolonged the Bowing and Prostration.

(You remained) Abstinent from the world,

You always viewed it with the sight of the one who has to leave it
soon."

The he continues to say:

"I wonder at myself that I am about to glorify the one whose praise
has exhausted the paper. The water of the seas is insufficient to fill the
book of your excellence, so that I may dip my finger in it to turn the
pages thereof (to read it).”
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His Valor

The reporters and reliable authorities specify that when Imam Husain
(a.s) intended to go to Iraq, Ubaydullah bin Ziyad despatched troops one
after the other towards him and also gathered the Police force to kill him.
He prepared an army of thirty thousand soldiers (foot and horse-men) to
follow him in groups one after the other and to surround him fully
equipped from all sides. They gave him the following notice: "Either sub-
mit to the orders of the son of Ziyad and swear the oath of allegiance to
Yazeed, or be ready for combat, which would split open the liver and cut
the life vein, despatch the souls above, and would throw the bodies
head-long unto the ground." But the Imam, following the footsteps of his
respected Grandfather and Father, refused to surrender to indignity. He
set an example of self-respect and honour for the people, and accepted
(noble) death below the sword. Then he himself, alongwith his brother
and family members arose to defend (Islam) and accepted death instead
of submitting to the tyranny of Yazeed. The wicked and vile army de-
sisted them and the immoral infidels started shooting arrows at him. But
Imam Husain (a.s) stood firm like a mountain and nothing could weaken
his determination. His feet were more resolute upon the earth of Martyr-
dom than a mountain, while his heart was not disturbed because of the
fear of battle or death. Similarly his supporters likewise faced the forces
of Ubaydullah ibne Ziyad and killed and wounded many of them. And
they themselves did not die until they had killed many of them, and
made them taste death by the ardor of the Hashimites. And none among
the Hashimites fell a martyr until they had thrown their opponents unto
the ground and killed them and sunk the hilts of their swords into their
bodies. Imam Husain (a.s) himself attacked the enemies like a ferocious
lion and with his mighty sword threw them upon the ground. The nar-
rator quotes a man as saying that, "By Allah! I have seen none like him,
who having lost his sons, relatives and dear friends, and inspite of this,
his heart being powerful and serene, and feet firm upon the ground. By
Allah! I have seen none like him before or after him"

It has been related that there arose a dispute for a farm between Imam
Husain (a.s) and Waleed bin Ugba. And although Waleed was the gov-
ernor of Madina (but was on the wrong), Imam was infuriated and re-
moved his turban from his head and put it in his neck.

In the book Ehtijaj it is related from Mohammad bin Saeb, that one day
Marwan bin Hakam told Imam Husain (a.s) that, "If it were not for your
esteem and honour through Hazrat Fatemah (a.s), how could you have
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gained excellence over us"? Imam Husain (a.s) was infuriated and caught
hold of his neck with an iron fist, then he removed the turban from his
head and tied it in marwan's neck, and he fell down unconscious, then
he left him.

The author says that Imam Husain's valor became a by-word while his
forbearance in the battlefield had exhausted and frustrated others. His
combat is similar to that of the Holy Prophet (s.a.w.s) in the battle of
Badr. While his forebearence, even after facing numerous enemies and
possessing supporters less in quantity, is similar to his Father Imam Ali
(a.s) in the battle of Siffeen and Jamal.

Imam Mahdi (a.t.f.s.) in Ziyarate Nahiyah says:

"And (they) initiated the attack upon you.

So you too stood up (equipped with) spear and sword.

And you routed the army of transgressors.

And you were surrounded in the dust of the battle and (were) fighting
with Zulfiqar with such ferocity as if you were Ali, the empowered one.

So when the enemies saw you to be composed and calm without fear
or anxiety, they began to plot and lay traps for you, and began to fight
with you with cunningness and mischief.

And the accursed (Umar bin Sa’ad) ordered his army to cut off the wa-
ter supply (from you).

And all of them unleashed their atrocities to kill you and they
hastened to line up against you.

They struck at you with arrows and (they) extended their futile hands
towards you.

They did not consider your rights, nor did they deem their putting to
swords

your friends as a sin, (and) they looted your belongings.

You bore the tribulations (of the battle) with firmness and forbore their
troubles, such that the Angels of the Heavens were astounded at your
patience.

Then the enemies surrounded you from all sides and inflicted you
with wounds.

And they partitioned themselves between you and your family, there
remained no helper for you.

You deflected them with persistence and patience away from your wo-
men and children.

Until they forced you down from your horseback, and you descended
to the earth, wounded.

The horses were trampling you with their hooves.
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The atrocious army fell upon you with their swords.

The perspiration of death appeared on your forehead and your hands
and feet folded and unfolded to the right and the left (with uneasiness).

You were beholding with fear your belongings and your Household.

When in such a situation you might not have thought of your children
and family due to personal pain.”

28



His Knowledge

It should be borne in the mind that the knowledge of Ahlulbait (a.s) was
inspired by Allah and they were in no need to gain knowledge (from
others). And their present day knowledge waS similar to that in the past
(without any change). They were in no need of analogy, ponderence or
conjecture, while apprehending their intellect is far beyond the capacity
of human beings. The one who tries to conceal their excellences is similar
to the one attempting to veil the face of the sun. It should be noted that
they examined the concealed in the present state. They grasped the ver-
ity of intellect in the solitude of worship and they were far more better
than as perceived by their companions and friends. They would not
pause (to think) in front of the common profiteer and those trying to test
them, nor become upset or show slackness. They were prudent in their
conditions and discourses and were unparalleled in their age. In distinc-
tion and honour, from the beginning until the end, they were in confirm-
ity with one another. When they opened their mouth to speak, others
would remain silent. When they spoke others would listen to them (with
awe). Thus every strider could not reach them (their lofty position) nor
their aims were fulfilled (to surpass them) and did not succeed in their
policies. They possessed such qualities, which had been bestowed upon
them by the Creator, and the Truthful (Lord) announced that He had re-
moved doubts regarding them. He explicitly praised their grace and su-
periority until He made them independent of evidences and analogy.
Thus they said, "We are the sons of Abdul Muttalib, the Master of men."

29



His Munificence and Generosity

It is related that one day Hazrat Fatemah az Zahra (a.s) took her sons
Imam Hasan (a.s) and Imam Husain (a.s) to the presence of the Holy
Prophet (s.a.w.s) who was seriously ill (and he later died because of it).
She requested the Holy Prophet (s.a.w.s) to present to her sons
something as inheritance (from his attributes). To which the Prophet
replied, "As for Hasan, he shall inherit my awe and supremacy, and as
for Husain, he will inherit my generosity and valor."

It is renowned that Imam Husain (a.s) liked to serve guests and fulfill
the desires of people and was friendly towards the relatives. He gifted
the indigent and poor, gave to the needy, clothed the naked ones, fed the
hungry, relieved the debts of the indebted, caressed fondly the orphans,
and aided the needy ones. Whenever he received any wealth, he distrib-
uted it to others.

It is related that once when Mu'awiyah went to Makkah, he presented
numerous wealth and clothes to Imam (a.s), but he refused to accept
them. This being the attribute of generous and liberal men, and charac-
teristic of the munificent. His personality bore witness to his kindness,
while his speech confirmed his excellent trait, and his actions manifested
his noble qualities.

It should be noted that generosity combined with munificence and
mercy is confined in (the personality of) Ahlulbait (a.s) while in others it
is just superficial. Therefore stinginess was never attributed to anyone
among the Bani Hashim, while their generosity was compared to the
clouds (of rain) and their valour to the Lions.

Imam Ali Zainul Abedeen (a.s), in one of his sermons in Syria said,

"We are presented with wisdom, forbearence, generosity, eloquence,
valor, and love in the hearts of believers.”

Verily they are inspiring oceans and clouds filled with rains.

The good deeds performed by them were inherited by them from their
forefathers. They had made good character as the Divine Law and a
means of perceiverance and recognition of extreme honour, for they
were the noble sons of noble fathers. They were the masters of the na-
tion, chosen ones from among the people, chiefs of the Arabs, the epi-
tome of the children of Adam, the sovereigns of this world, guides of the
hereafter, Allah's proof among His servants, and His trustees in the
towns. While all the eminence is evident and visible in them.

Others have learnt (the lesson of) generosity from them and gained
guidance from their methods. How would he not part with his wealth,
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who has set his foot (in the battlefield to sacrifice his life), and how
would he not deem the things of this world to be lowly who has collec-
ted courage (provisions) for the Hereafter. There is no doubt regarding
the one who is ready to sacrifice his life in the battlefield, that he will
ever be prepared to part with his wealth. Then how will the one, who
has abandoned the pleasures of this world, have worth for the things of
this transient world?

The poet says: "He is generous with regard to his self, where even the
munificent are stingy, while the generosity of self (sacrifice) is the pin-
nacle of generosity."

Hence it is said that generosity and valour have consumed milk from
the same breast (go hand in hand with one another) and are attached to
one another. Thus every generous person is brave and every brave gen-
erous, and this being a common system.

Abu Tamam says regarding this: "When you see Abu Yazeed in a
gathering or in a battlefield, or ransacking, then you shall agree that gen-
erosity is nearing valour and munificence to valour."

Abut Tayyib says: "They say that munificence is not enough, until he
built a house on the wayfare, I say that the valour of a generous man
warns him against stinginess, O generosity, you may turn similar to a
whirlpool, his sword has rendered him protection from being drowned."

Once Mu'awiyah praised the Bani Hashim for their munificence, the
children of Zubayr with valor, the Bani Makhzoom with arrogance, and
the Bani Umayyah with forebearence. When Imam Hasan (a.s) heard his
words, he said,

"May Allah kill him! He desires that the Bani Hashim (reacting to his
praise) may give away their wealth and thus become dependent on him,
and the children of Zubayr (being influenced by his praise) may get killed
while fighting, and the Bani Makhzoom would pride upon themselves so
that people may dislike them, and that the Bani Umayyah may
(cautiously) become lenient so that the people may start liking them.”

Mu'awiyah said the truth, although truthfulness is far away from him,
but it so happens that quite often a liar (unwillingly) utters the truth. In
the case of Bani Hashim, where Mu'awiyah said that generosity was
present in them and valor and temperateness were particularly found in
them, while people just immitated them. The best qualities which were
distributed among all men were unified together in them. This being the
truth while everthing else false.[1]
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His Eloquence, Abstinence, Humility and Worship

As regards his eloquence, virtue, humility and worship, if we go on to
relate about it, we will cross the limits of the capacity of this book. In-
stead we quote the traditions about the love and affection of the Holy
Prophet (s.a.w.s) towards him.

Shaikh Mohammad ibne Shahr Ashob in his Manaqib quotes from
Ibne Umar, that one day the Prophet (s.a.w.s) was seated on the pulpit
delivering a sermon. Suddenly Imam Husain (a.s) came and his legs got
entangled in the end of his shirt and he fell down and started weeping.
The Holy Prophet (s.a.w.s) alighted from the pulpit and lifted him up
and said,

"May Allah kill the shaitan! Verily he is a charming child. By Him in
whose hands is my life! I do not know as to how I alighted from the
pulpit.”

In Manaqib, Abus Sa'adat, while praising the Prophet's Household
(Ahlulbayt) relates from Yazeed bin Ziyad, that one day the Holy Proph-
et (s.a.w.s)

[1] It is related that once a nomad came and saluted Imam Husain (a.s) and
asked from him saying, "I have heard from your Grandfather that if you have a
desire, ask from any one of these men: A noble Arab, a generous master, one who
understands the Qur’an, or the one gifted with a beautiful face. The nobility of
the Arabs is due to your Grandfather (the Prophet), while generosity is your
custom, the Qur’an has descended in your own house, and particular beauty is
apparent in you, and I have heard your grandfather say: Whoever desires to see
me, should look at my Hasan and Husain.” Imam said, "Tell me what do you
desire”? The nomad wrote down his desire onto the ground. Imam said, "I have
heard my father Imam Ali (a.s) say, that the worth of every man is through his
good actions, and I have heard my grandfather the Prophet of Allah say, that fa-
vour is measured through one’s wisdom. Thus I shall ask you three questions, if
you answer one of them, I shall fulfil one third of your desire, while if you an-
swer two of them, two thirds of your desires shall be fulfilled, and if you answer
all three of them, your entire wish shall be fulfilled.” Then he brought a bag full
of coins and said, "If you answer, you shall get from this.” The nomad said, "Do
ask me, and there is no Might and no Power except with Allah, the Most High,
the most Great.” Imam said, "What delivers a slave (of Allah) from destruc-
tion"? He replied, "Reliance upon Allah.” He (a.s) then asked, "What is the ad-
ornment of man"? He replied, "Knowledge accompanied by forebearence.”
Imam asked, "But what if he does not possess it”? He said, "Wealth with gener-
osity and munificence.” Imam again asked, " And what if he does not possess
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it”? He replied, "Poverty accompanied by patience.” Imam said, " And if he does
not possess it”? He replied, "Thunderbolt (damnation) which would burn him.”
The Imam smiled and forwarded the bag (full of coins) towards him. In another
tradition it is related that the bag contained a thousand Ashrafis (a gold coin)
and two of his personal rings whose gems were worth two hundred dirhams
each.

came out of the house of Ayesha and passed from near the house of
Hazrat Fatemah (a.s) when he heard Imam Husain weeping. He said,

”O Fatemah! Do you not know that the weeping of Husain causes me
great pain”?

It is quoted in Manaqib from Sunan of Ibne Majah and Faeq of Za-
makhshari, that one day the Holy Prophet (s.a.w.s) passed through a
lane and saw Imam Husain (a.s) playing with some children. The Proph-
et stretched his hands and tried to catch him, but Imam Husain (s.a.s.)
started running from here to there so that he could escape. The Prophet
was amused and at last got hold of him. Then he placed one of his hand
under the chin and the other on his head, then he lifted him up and kiss-
ing him said,

"Husain is from me, and I am from Husain. Allah befriends the one
who holds Husain dear. Verily Husain is one of the tribes (of the twelve
tribes of Bani Israel).”[1]

In the book Managqib it is quoted through Abdul Rahman bin Abi Lay-
la, that he says, that one day we were sitting in the presence of the Holy
Prophet (s.a.w.s) when Imam Husain (a.s) came and started jumping and
playing on the back of the Prophet. The Prophet said, "Leave him alone.”

In the same book it is quoted from Lays bin Sa'ad, that one day the
Holy Prophet (s.a.w.s) was leading the congregational Prayers (Namaze
Jama'ah), when Imam Husain (a.s), who was an infant, was sitting be-
sides him. When the Prophet went into prostration (sajdah), Husain sat
on his back and striking his legs said, "Hil Hil" (a noise by which mounts
are galloped). The Prophet brought him down with his hands and made
him sit besides him and then stood up. Then again when the Prophet
went for the other prostration this happened, until he ended his Prayers.

It is related from Amali of Hakim that Abu Rafe' says, that one day I
was playing a game called "Midhah"[2]with Imam Husain (a.s) who was
a small child at that time. When I won, I told him to let me mount upon
his back (as was the rule of the game), but he said that would I like to
mount upon the back of the one who had mounted the back of the Holy
Prophet (s.a.w.s)? Hence I yielded to it. Then when he won, I said that I
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too would not allow him to sit on my back as he had done. But then he
said that would I not like to lift up the person who was lifted by the Holy
Prophet (s.a.w.s) himself? And here too I yielded.

[1] Reg. the twelve tribes of Bani Israel, it is quoted in the Qur'an: "And of
Moosa’s people is a party, who guide (people) with truth and thereby do justice.
And We divided then into twelve tribes (or) nations” (Surah al A’araf:
159-160).

[2] Midhah - This particular game is played with pebbles which have to be
aimed into a pit.

In the same book it is related through Hafs bin Ghiyas from Imam
Ja'tar as Sadiq (a.s), that one day the Holy Prophet (s.a.w.s) prepared to
recite the Prayers and Imam Husain (a.s) was standing besides him. The
Prophet recited the Takbeer (Allaho Akbar) and Imam could not pro-
nounce it. The Prophet repeated it again but Imam could not do so. The
Prophet repeated his Takbeer seven times and on the seventh time Hu-
sain recited it correctly. Imam Sadiq (a.s) says that thus reciting Takbeer
seven times before starting the Prayers (Salat) is recommended (Sunnat).

In the same book it is quoted from Tafseer of Naqqash from Ibne Ab-
bas that he said, one day I was sitting in the presence of the Holy Proph-
et (s.a.w.s) when his son Ibrahim was sitting on his left thigh and Imam
Husain on his right one. The Prophet kissed each of them subsequently.
Suddenly Jibra'eel descended with the Revelation (Wahy). When the
Revelation ended, the Holy Prophet said,

"Jibra’eel came to me from my Lord and informed me that the
Almighty Allah sent greetings to me and said that He would not let
these two children remain together, let one become a ransom over the
other.”

The Prophet looked at Ibrahim and started weeping and said,

"His mother is a slave-girl, if he dies no one accept myself will feel
pain. But Husain is Fatemah's and my cousin Ali’s son and my flesh and
blood, if he dies not only Ali and Fatemah but myself too shall feel im-
mense pain. Hence 1 prefer my personal grief over the grief of Ali and
Fatemh.. Hence O Jibra'eel! Let Ibrahim die, for 1 ransom him over
Husain.”

Ibne Abbas says that after three days Ibrahim died. After this whenev-
er the Holy Prophet saw Husain, he would kiss him and pull him to-
wards himself and lick his lips. Then he would say,

"May my life be sacrificed on him upon whom I ransomed my son
Ibrahim. May my parents be your ransom O Aba Abdillah”!
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e O

Chapter

Forty Traditions (Ahadeeth)

Regarding the merit of mourning over the afflictions of Imam Husain
(a.s), the reward of invoking curse upon his murderers, and prophesies
regarding his martyrdom.
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Tradition 1

The author of the book Shaikh Abbas Qummi says that: My teacher Haj
Mirza Husain Noori (May Allah enlighten his grave) has related tradi-
tions to me with complete general permission to narrate from him. Mirza
Husain Noori has got permission (to relate) from the Sign of Allah
(Ayatullah) Haj Shaikh Murtaza Ansari (May Allah sheath him with His
Mercy), who has got it from the Honourable Master Haj Mulla Ahmed
Naraqi, from our Noble Master Sayyed Mahdi Bahrul Uloom, from the
Chief of Chiefs, our Master Aqa Mohammad Baqir Behbahani renowned
as "Waheed", from his father Mulla Mohammad Akmal, from the Divine
Scholar Mulla Mohammad Bagqir Majlisi Isfahani, from his father Mulla
Mohammad Taqi Majlisi, from our Honourable Shaikh Mohammad
Ameli renowned as Bahauddin (Shaikh Bahai), from his father Shaikh
Husain bin Abdas Samad Ameli Harisi, from Shaikh Zainuddin
(Shaheed-as-Sani, the second Martyr), from Shaikh Ali bin Abdul Ali
Meesi, from Shaikh Mohammad bin Dawood Jazzini, from Ali bin Mo-
hammad, from his father Mohammad bin Maki (Shaheed-al-Awwal, the
first Martyr), from Mohammad bin Allamah Hilli, from his father Al-
lamah Hilli, from Ja'far bin Sa'eed Hilli, from Fakhar bin Ma'eed Musawi,
from Imaduddin Tabarsi, from Abu Ali (Mufeed-as-Sani, the second
Mufeed), from his father Shaikh Toosi, from Shaikh Mufeed, from the
Honourable Shaikh Sadooq, from majeluya Qummi, from Ali bin
Ibrahim Qummi, from his father Ibrahim bin Hashim Qummi, from
Rayyan bin Shabeeb (the maternal uncle of Mo'tasim), who says that I
went to meet Imam Ali ar Reza (a.s) on the first

day of the month of Moharram. Imam Reza (a.s) asked me,

"O son of Shabeeb! Are you in the state of fasting today”?

I replied in the negative. Imam continued,

"This is the day when Prophet Zakariyyah (a.s) prayed to his Lord thus

"Lord grant me from unto Thee a good offspring, Verily Thou art the Hearer
of Prayers”[1]< /p>

Then Allah accepted his Prayers and commanded His Angels to go
and give him glad tidings regarding the birth of his son Prophet Yahya
(a.s). The Angels came and called out to him while he was engaged in
Prayers in the niche. Hence the one who fasts on this day and asks for his
desires from Allah, his prayer will be answered as was of Zakariyah."

Then Imam (a.s) said,
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"O son of Shabeeb! Moharram is such a month that the Arabs of the
age of ignorance (pre-Islamic) too respected it's sanctity and forbade op-
pression and blood-shed in it. But these people (the umayyads) did not
honour the sanctity of this month nor of their Prophet. In this month
they killed the son of the Prophet and imprisoned the women-folk after
looting and plundering their belongings, verily Allah will never ever for-
give this crime of theirs."

"O son of Shabeeb! If you wish to mourn and lament over anyone, do
so upon Husain bin Ali bin Abi Talib (a.s) for he was beheaded like a
lamb. Eighteen persons from among his family, who were unparalleled
in the earth, were also killed alongwith him. The heavens and the earth
lamented the death of Husain. Four thousand Angels descended from
the heavens to aid him, but when they reached there they saw that he
had already been martyred. Thus, now they all remain near his blessed
grave with disheveled hair covered with dust until the rising of the
Qaem (Imam al Mahdi). Then they will all aid him and their slogan will
be: Vengeance for the blood of Husain."

"O son of Shabeeb! My father (Imam Moosa al Kazim) has related from
his father (Imam Ja'far as Sadiq), who has related from his grandfather
(Imam Ali Zainul Abedeen), that when my grandfather Imam Husain
(a.s) was martyred, the sky rained blood and red sand."

"O son of Shabeeb! If you weep over the afflictions of Husain (a.s) such
that tears flow from your eyes and fall upon your cheeks, Allah will for-
give all your sins whether big or small and less or large in number."

"O son of Shabeeb! If you desire to meet Allah the Glorified in a state
purified of all sins, then go for the pilgrimage to the grave of Imam Hu-
sain (a.s)."

[1] Surah-al-Ale Imran: 38.

"O son of Shabeeb! If you desire that you may abide in the palaces of
Paradise in the company of the Holy Prophet (s.a.w.s) and his Progeny,
then invoke Allah's curse upon the murderers of Imam Husain (a.s)."

"O son of Shabeeb! If you desire to earn the reward of those who were
martyred alongwith Imam Husain (a.s), then whenever you remember
him, say: I wish I had been with them, then I too would have attained the
Great Triumph."

"O son of Shabeeb! If you desire to reside in the exalted status of
Paradise alongwith us, then bemoan our sorrows and sufferings and re-
joice in our happiness and remain attached to our love. For even if a
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person is attached to a stone in this world, Allah shall make him arise
with it on the day of Qiyamah."

38



Tradition 2

Through successive chain of authorities, the Noble Shaikh Mohammad
bin No'man al Mufeed (May Allah sanctify his spirit) relates from the
Noble Shaikh Abul Qasim Ja'far bin Mohammad Qawlawayh Qummi
(May Allah scent his grave), from Ibne Waleed, from Saffar, from Ibne
Abul Khattab, from Mohammad bin Isma'il, from Saleh bin Agbah, from
Abu Haroon Makfoof, who says that once I went to the presence of
Imam Ja'far as Sadiq (a.s). Imam told me to recite some couplets to which
I started reciting. Then Imam (a.s) said,

"Not like this, recite as you do so for him (Imam Husain) among yourselves
and (standing) on the head of his grave.”

Then I recited, "While passing by the grave of Husain tell his blessed
bones" Then Imam (a.s) started weeping and hence I became silent.
Imam Sadiq told me to continue and recite some more, thus I recited "O
Farwa! Arise and weep and lament upon your Master Husain, give an
opportunity to weep over the corpse of Husain." Abu Haroon continues
that Imam Sadiq wept bitterly and the women of his household too
wept. When they became silent, Imam said,

"O Abu Haroon! If a person recites couplets about Imam Husain (a.s) and
makes ten people weep by it then Paradise is reserved for him at that very
moment.”

Then Imam started reducing the number of persons till he reached one
and said,

"If a person recites couplets about Imam Husain (a.s) and makes a single per-
son weep by it, then Paradise is reserved for him at that very moment.”

Imam retorted,

" Anyone who remembers Imam Husain (a.s) and weeps over him, shall have

Paradise (as his reward).”

The author (Shaikh Abbas Qummi) says that the couplets recited by
Abu Haroon were the ones composed by Sayyed al Himyari and which
has been explicitly quoted by Shaikh Ibne Nima.
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Tradition 3

Through successive chain of authorities, Shaikh Sadooq relates from his
chain of authorities from Ibne Abbas that, Imam Ali (a.s) asked the Holy
Prophet (s.a.w.s), "Do you hold Ageel dear to yourself'? The Prophet
replied,

"Yes by Allah! I do hold him dear due to two reasons. The first being
that I personally hold him dear, second being that Abu Talib loved him,
and that his son (Muslim) will die befriending your son (Imam Husain).
And verily the eyes of the believers will weep (over his martyrdom) and
the Angels close to Allah will send blessings upon him.”

The Prophet started weeping and tears fell upon his chest, then he
said,

"I complain to Allah regarding that (pain and sufferings) which my
Progeny will have to bear after my death.”
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Tradition 4

Through successive chain of narrators, the Honourable Shaikh Abul
Qasim Ja'far bin Qawlawayh relates from Musme' Kardeen who says
that one day Imam Ja'far as Sadiq (a.s) told me,

"O Musme’! Being a resident of Iraq do you go for the pilgrimage to
the grave of Imam Husain (a.s)”?

I replied, "No, for the people of Basra know me well and they are the
adherents of the Caliph and there are numerous enemies from the nas-
ibies (those who bear enmity towards the Prophet's Ahlulbait) of the
clans and others around us. I fear lest they malign me in presence of the
sons of Sulayman (bin Abdul Malik, the Abbaside Caliph), who would
then torture and harass me." Then Imam said,

"Then do you remember the troubles which were inflicted on Imam
Husain”

and I replied in the affirmative. Imam again asked,

"Are you then disturbed by it"?

I replied, "Verily yes, by Allah! And this grief effects me such that the
people of my family see this (it's effects) upon my face, and I even leave
my meals while this sorrow becomes apparent on my cheeks." Imam
Sadiq said,

"May Allah have mercy upon your tears! Verily you are of those
people who are afflicted by our grief, those who rejoice at our prosperity
and lament over our sorrows, and who are attached to us in our time of
dread and peace. In fact when you die, you will find our Blessed Fore-
fathers close to

you and they will counsel the Angel of death regarding you, and glad
tidings shall be given to you which will illuminate your eyes. Then he
shall be more compassionate and merciful towards you than a mother is
to her son.”

Saying this Imam started weeping and I too could not control my
tears. Then he continued,

"Praise be to Allah, Who with His Mercy, has exalted us over all
creatures, and favoured our Household (Ahlulbait) with His blessings. O
Musme’! Verily the heavens and the earth have been lamenting since the
time the Commander of the faithful Ali (a.s) was martyred. The Angels
who weep over us are numerous, and their tears have never dried up from
the time of our martyrdom, and there is none who does not lament over
us. And no one weeps over us and our afflictions, accept that Allah sends
His blessings upon him before his tears fall on his cheeks from his eyes.
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And if one tear, which have fallen from their eyes, is thrown in the pit of
hell, it’s heat would cool down as if no fire ever existed there. The one
whose heart feels pain for us will rejoice on the day he sees us during his
death and (his delight) will remain intact till he meets us at the fountain
of Kausar. Kausar itself will be contented to see our friends, and such
delicacies will be placed in his mouth, that he will not be ready to move
away from there.”
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Tradition 5

Through successive chain of narrators, Shaikh Abul Qasim Ja'far bin
Qawlawayh Qummi, through his chain of authorities, relates from Ab-
dullah bin Bakr, who narrates in the contents of a lenghty tradition that, I
performed the Haj Pilgrimage alongwith Imam Ja'far as Sadiq (a.s) and
then said, "O Son of the Prophet of Allah! If the grave of Imam Husain
bin Ali (a.s) is exhumed what will be found therein"? Imam replied,

"O son of Bakr! What a great question you have asked. Verily Imam
Husain bin Ali (a.s), together with his father, mother and brother is in
the presence of the Prophet of Allah (s.a.w.s). And he eats (of the boun-
ties) with all of them, and is on the right side of the Empyrean (Arsh)
and is bonded with them and says: O Allah, fulfill what You had prom-
ised me. Then he looks at the pilgrims who have come to his grave with
their names and the names of their fathers, and he knows what they
have brought in their luggage more better than they know their sons.
And he looks at those who weeps over his afflictions and prays to Allah
for their contentment and self-sufficiency. Then he says: O one who
weeps over me! If you are informed about the rewards and bounties
which Allah has reserved for you (because of your mourning), then you
would be more delighted than the grief. Then he seeks pardon for all their
sins and faults.”
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Tradition 6

Through successive chain of authorities, the Noble Shaikh and the Chief
of Traditionists Mohammad bin Ali bin Babawayh Qummi, through his
authorities, quotes Imam Ali ar Reza (a.s) saying that,

"Whoever remembers our sorrows, and weeps over the oppressions
which have been inflicted upon us, then on the day of Qiyamah he shall
be on our status alongwith us. And the one who remembers our sorrows
and thereby weeps and makes others weep, then his eyes shall not weep
on the day when all eyes will be weeping. And the one who sits in such a
gathering wherein our matters are discussed, his heart will not die on
the day when all hearts shall perish.”
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Tradition 7

Through my chain of transmitters reaching Shaikh ut Taifa Abu Ja'far
Toosi, who relates from Shaikh Mufeed, who relates from Ibne Qaw-
lawayh, from his father, from Sa'ad, from Barqgi, from Sulayman bin
Muslim Kindi, from Ibne Ghazawan, from Isa bin Abi Mansoor, from
Aban bin Taghlib, who relates from Imam Ja'far as Sadiq (a.s) that he
said,

"The sorrowful sigh over the oppression which have been inflicted
upon us is glorification, and grief upon us is worship. And guarding our
secrets carries the reward of struggle in the path of Allah.”

Then he retorted,

"Verily it is necessary that this tradition be written in gold.”
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Tradition 8

Through his chain of transmitters, the Jurist Shaikh Abul Qasim Ja'far
bin Qawlawayh relates from Ibne Kharejah that Imam Ja'far as Sadiq
(a.s) said that Imam Husain (a.s) says,

"I am the Martyr of grief and was martyred in captivity. And it is
(incumbent) upon Allah to send the one who comes to visit my grave in
sorrow, to reach contented back to his family.”
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Tradition 9

It has been related by Shaikhat Taifa Toosi, through successive chain of
narrators from Abu Amr Usman Daqqaq, from Ja'far bin Mohammad bin
Malik, from Ahmed bin Yahya Azdi, from Makhool bin Ibraheem, from
Rabi' bin Munzir, from his father who quotes Imam Husain bin Ali (a.s)
as saying that,

"There is no slave of Allah who sheds tears and his eyes become wet,
except that Allah will put him in Paradise for a (lenghty) period.”

Ahmed bin Yahya Azdi says that one day I saw Imam Husain (a.s) in a
dream and inquired from him regarding the validity of the tradition and
the Imam replied that it was true.
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Tradition 10

Through chain of transmitters, Shaikh Abul Qasim Ja'far bin Qawlawayh
relates through his chain of transmitters from Abu Ammarah, the
Nawha recitor, that one day the name of Imam Husain (a.s) was taken in
the presence of Imam Ja'far as Sadiq (a.s) and he did not even smile till
the night, and he would always say,

"Husain is the means of weeping for all believers."
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Tradition 11

Through my chain of transmitters connected to the Honourable Shaikh
Ali bin Ibrahim Qummi who relates from his father, from Ibne Mahboob,
from Ala', from Mohammad, from Imam Mohammad al Baqir (a.s) who
said that, Imam Ali bin Husain Zainul Abedeen (a.s) said,

"If a believer weeps over the martyrdom of Imam Husain (a.s) and
tears flow from his eyes and fall on his cheeks, then Allah will make him
reside in the palaces of Paradise where he shall abide for a lengthy peri-
od of time. And if tears flow from a believer’s eyes (in sorrow) and falls
upon his cheeks for the oppression and tyranny which has been inflicted
upon us by our enemies, then Allah will present him a seat in Paradise.
And the believer who undergoes sufferings on our behalf and tears flow
on his cheeks, then Allah will remove sorrow from his face, and on the
day of Qiyamah will keep him away from His wrath and safeguard him
against the fire (of hell).”
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Tradition 12

Through chain of transmitters, Shaikh Sadooq Mohammad bin Ali bin
Babawayh Qummi relates from his father (Ibne Babawayh Awwal), from
the Master of Qummis Abdullah bin Ja'far Humayri, from Ahmed bin
Ishaq bin Sa'ad, from Bakr bin Mohammad Azdi that Imam Ja'far as
Sadiq (a.s) once told Fuzayl that,

"Do you discuss our traditions when you sit in each others company”?

Fuzayl replied, "Yes we certainly do so, may I be your ransom"! Imam
said,

"Whoever remembers our traditions, or in whose presence we are dis-
cussed and tear equal to the size of a wing of a fly flow from his eyes,
Allah will forgive all his sins although they be equal in number to the
foam (of the water) of the river.”
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Tradition 13

Through my chain of transmitters (I relate) from the Noble Shaikh, the
Master of Traditionists, Mohammad bin Ali bin Babawayh Qummi
(Shaikh Sadooq) who relates from Abi Ammarah (the elegizer, Nawha
recitor) that he says that, Imam Ja'far as Sadiq (a.s) told me,

"Recite some couplets in praise of Imam Husain (a.s).”

I recited the couplets and Imam started weeping. Again I recited some
more and he wept. I continued my recital and Imam wept each time until
his entire Household started lamenting. Then Imam said,

"O Abu Ammarah! A person who recites couplets for Imam Husain
(a.s) and makes fifty people weep, his reward is Paradise. And a person
who recites couplets for Imam Husain (a.s) and makes thirty people
weep, his reward is Paradise. And a person who recites couplets and
makes twenty people weep, his reward is Paradise. And a person who re-
cites couplets for Imam Husain (a.s) and makes ten people weep, his re-
ward is Paradise. While a person who recites couplets for Imam Husain
(a.s) and makes one person weep, his reward is Paradise. While a person
who recites couplets for Imam Husain (a.s), and himself weeps, his re-
ward is Paradise. And whoeuver recites a couplet for Imam and himself is
agrieved, his reward is Paradise.”
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Tradition 14

Through successive chain of transmitters reaching Ja'far bin Qawlawayh
Qummi, who relates from Haroon bin Moosa Tal'ukbari, from Umar bin
Abdul Aziz Kashshi, from Umar bin Sabah, from Ibne Isa, from Yahya
bin Imran, from Mohammad bin Sinan, from Zayd bin Shiham, who says
that, I was sitting in the presence of Imam Ja'far as Sadiq (a.s) with a
group of people from Kufah, when Ja'far bin Affan entered. Imam wel-
comed him, signaled him to sit closer to him and then said,

"O Ja'far”

he said, "Here I am (at your service), may I be your ransom"!

Imam said,

"I have heard that you recite elegies for Imam Husain (a.s), and that
you recite it very well.”

He replied, "Yes, may I be your ransom." He recited and the Imam
started weeping, and all those who were present there too started weep-
ing, until Imam's beard was soaked in tears. Then he said,

"O Ja'far! By Allah! The Angels close to Allah have descended here
and heard your couplets for Imam Husain (a.s) and wept like us and
even more. The Almighty Allah has re®served Paradise for you at this
very moment and

has forgiven your sins. O Ja'far! Do you want to hear something
more”?

Ja'tar replied in the affirmative and Imam continued,

"There is none who recites elegies in the praise of Imam Husain (a.s)
and himself weeps besides making others weep, except that Allah will
make Paradise obligatory for him and forgive him.”
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Tradition 15

Through successive chain of transmitters, Shaikh Sadooq relates from
Ibne Masroor, from Ibne Amir, from his uncle, from Ibrahim bin Abi
Mahmood, who says that Imam Ali ar Reza (a.s) said,

"Moharram is a month in which bloodshed was considered unlawful
by the pre-Islamic pagan Arabs, but our blood was shed in this month.
Our sanctity was violated and our children & women-folk were made
captives. Our tents were set ablaze and whatever was found therein was
looted. And they did not even honour the relation, which we share with
the Prophet of Allah (s.a.w.s). The day on which Imam Husain (a.s) was
martyred has injured our eyes and our tears are constantly flowing since
then. Our dear ones were dishonoured on the plains of grief and trials
(Karbo bala) making way for sorrows and sufferings until Qiyamah.
Thus, sorrowful people should mourn over it (the martyrdom of Imam
Husain), for weeping upon it nullifies the major sins.”

Then he said,

"When the month of Moharram would approach, no one would see my
father (Imam Moosa al Kazim) ever laughing until the tenth, and grief
would prevail upon him. And the tenth would be the day of sorrow, grief
and lamenting, and he would say: This is the day when Husain (a.s) was
massacred.”
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Tradition 16

Through my connecting chain of transmitters reaching Shaikh Sadooq,
who relates from Talgani, from Ahmed Hamadani, from Ali bin Hasan
bin Fazzal who relates from his father that Imam Ali ar Reza (a.s) said,

"Whoever avoids attending to his worldly affairs on the tenth of Mo-
harram, Allah will fulfill all the wishes and desires of this world as well
as the hereafter. Whoever considers this day to be a day of mourning,
sorrow and weeping for himself, Allah the Glorified will make the day
of Qiyamah to be a day of rejoicing for him and his eyes will be cooled
in Paradise on account of us. And whoever considers the tenth of Mohar-
ram to be a day of prosperity and buys something for his house
(considering it a good omen), then Allah will not give him affluence in
that thing. And on the day of Qiyamah he will be made to arise along-
with Yazeed, Ubaydullah bin Ziyad and Umar ibne Sa’ad (may Allah’s
curse be on all of them) and will be thrown into the lowest abyss of
hell.”
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Tradition 17

Through successive chain of transmitters, Shaikh Sadooq relates from the
Holy Prophet Mohammad (s.a.w.s) that he said, that Prophet Moosa bin
Imran (a.s) supplicated to Allah and said,

"O my Lord! My brother has died, thus forgive him.”

It was revealed to him,

"O Moosa! If you desire, I shall forgive all the people from the begin-
ning until the end, except the murderers of Husain (a.s), for I shall surely
take revenge from them.”
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Tradition 18

Through my connecting chain of transmitters reaching the Honourable
Shaikh Abul Qasim Ja'far bin Qawlawayh Qummi, who relates with his
chain of authorities, that Imam Ja'far as Sadiq (a.s) said,

"The murderers of both, Prophet Yahya (a.s) as well as Imam Husain
(a.s) were illegitimate. The heavens have not wept, except on account of
the martyrdom of both of them.”
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Tradition 19

Through successive chain of transmitters, the Noble Shaikh Ja'far bin
Qawlawayh relates with his chain of authorities from Dawood Raqqi,
who says that once I was in the presence of Imam Ja'far as Sadiq (a.s)
when he asked for water to drink. When he drank it, grief overtook him
and his eyes became full of tears. Then he said,

"O Dawood! May Allah’s curse be upon the murderers of Imam Hu-
sain (a.s). There is no servant (of Allah) who drinks water and remem-
bers Husain and curses his enemies, except that Allah writes one lac vir-
tues in his record, and forgives one lac sins of his, and elevates his posi-
tion one lac times. It is as if he has freed one lac slaves, and on the day
of Qiyamah he shall arise satiated.”
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Tradition 20

Through successive chain of transmitters, the Honourable Shaikh Abul
Qasim Ja'far bin Qawlawayh relates from the Noble Shaikh, the Trust-
worthy (Authority) of Islam, Mohammad bin Ya'qoob Kulaini, who
relates with his chain of authorities from Dawood bin Farqad, who says
that I was seated in the house of Imam Ja'far as Sadiq (a.s) when we saw
a pigeon (called Zaghabi) humming. Imam turned towards me and
asked,

”O Dawood! Do you know what this bird is saying”?

I replied in the negative. Imam said,

"It curses the murderers of Imam Husain (a.s), thus preserve such pi-
geons in your houses.”

58



Tradition 21

Through successive chain of transmitters, the Sign of Allah (Ayatullah),
the Eminent Scholar Allamah Hilli relates from the Sovereign of Investig-
ators Khwaja Nasiruddin Mohammad bin Mohammad Toosi, from the
Learned Shaikh and Traditionist Burhan Mohammad bin Mohammad
bin Ali Hamadani Qazwini (who had settled in Ray), from the Honour-
able Shaikh Muntajabuddin Ali bin Ubaydullah bin Hasan Qummi, from
his father, from his grandfather, from the Noble Shaikh Abil Fath Mo-
hammad bin Ali bin Usman Karajaki, from Mohammad bin Abbas, with
his chain of narrators from Hasan bin Mahboob, who relates with his
chain of narrators from Sandul, from Darim bin Firqad who says that
Imam Ja'far as Sadiq (a.s) said that,

"Recite Surah al Fajr in your obligatory (wajib) and superarogatory
(Nafilah) morning Prayers, for it is particularly related to Imam Husain
(a.s). Have you not heard the words of Allah the Exalted in this Verse
(Ayah):

O Tranquilled Soul at (complete) rest! Return to your Lord, well-
pleased (with Him), (and) His being well-pleased with you.”[1]

Here Imam Husain (a.s) is referred to as the

"Tranquilled Soul, well-pleased (with Allah) and His being well-
pleased with him.”

His companions from the family of the Prophet, are those who will be
pleased with Allah on the day of Qiyamah and Allah too will be pleased
with them. Verily this Surah is particularly connected to Imam Husain,
his followers (Shi’ah), and the followers (Shi’ah) of the Progeny of
Prophet Mohammad (s.a.w.s). The one who continuously recites this
Surah will remain with Imam Husain (a.s) in Paradise in his elevated
station, and verily Allah is Predominant and All-Wise.”[2]

[1] Surah al Fajr: 27-30.

[2] S.V.Mir Ahmed Ali in his interpretation of the above Verse comments:
"The human soul passes through states or stages. The state in which the soul
seeks fulfilment of his lower desire, crossing the limits prescribed by Allah’s
laws, is called Nafsul Ammarah (the soul of lasciviousness), and the soul which
reproaches against the rebellious intentions, is called Nafsul Lawwama (the self
accusing soul). And the soul which has conquered all desires and surrendered

59



Tradition 22

Through successive chain of narrators, the Honourable and felicitous
Shaikh Abu Ja'far Toosi, through his chain of transmitters, relates from
Mohammad bin Muslim, who says that I have heard Imam Mohammad
al Baqir (a.s) and Imam Ja'far as Sadiq (a.s) as saying that,

"Indeed the reward and compensation given by Allah for the martyr-
dom of Imam Husain (a.s) is that Imamate has been issued forth from
his progeny, there is cure in (the earth of) his grave, the fulfillment of de-
sires at the head of his grave, and from the time the pilgrim goes to visit
his grave and returns back, no accounting will be taken (from him).”

Mohammad bin Muslim asked Imam Sadiq (a.s), "These rewards are
(for the people) on account of Imam, but what about the reward for him."
Imam replied,

"Indeed Almighty Allah has united him with the Holy Prophet
(s.a.w.s) and Imam remains with the Prophet in his station and
position.”

Then he recited the following verse of the Qur'an:

"And (as for) those who believe and their offspring follow them in
faith, We will unite with them their offspring.”[1]
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Tradition 23

Through successive chain of authorities, the Noble Shaikh Abul Qasim
Ja'tar bin Sa'eed (Muhaqqiq Hilli) relates from the Noble Sayyed Mo-
hammad bin Abdullah bin Ali bin Zuhra Husainee Halabi (May his
grave be scented), from the Master Traditionist, the Rightly Guide of the
Nation and Religion, Mohammad bin Ali bin Shahr Ashob Sarawi, who
quotes from the Honourable Shaikh Ahmed bin Abu Talib Tabarsi's book
Ehtijaj under a lengthy tradition dealing with Sa'ad bin Abdullah
Ash'ari's meeting with Imam al Mahdi (a.t.f.s.), in which Sa'ad asked
Imam al Mahdi (a.t.f.s.) the interpretation regarding the words: Kaf, Ha,
Ya, Ain, Swad in Surah al Maryam. Imam replied,

"These words are from the concealed codes regarding which Allah in-
formed His Servant the Prophet Zakariyah (a.s) and regarding which it
was revealed to the Holy Prophet Mohammad (s.a.w.s). The incident is
as

itself to the Lord, is called Nafsul Mutma'innah (the tranquilled soul) the satis-
fied one, i.e. at rest in peace and perfect harmony with the Divine Will, tri-
umphed over every kind of passion, desire, sorrow, pain, disappointment, for the
sake of any enjoyment of this life, getting totally mindful of pleasing the Lord
and none else. This is the highest stage of the spiritual progress the human soul
in this world achieves, must strive for.”

[1] Surah at Toor: 21.

follows: Prophet Zakariyah (a.s) asked his Lord to teach him the names
of the Five Pure Ones, to which [ibra’eel descended and taught him the
five names. Whenever Prophet Zakariyah (a.s) recited the four names,
Mohammad (s.a.w.s), Ali (a.s), Fatemah (a.s) and Hasan (a.s), his heart
would be enlightened and his sorrow would part away, but when he
took the name of Husain (a.s) he would become sorrowful and turn rest-
less. One day he asked Allah Almighty, "My Lord! When I utter the
names of these four Pure Personalities, my sorrow parts away, but when
I take the name of Husain, I turn sorrowful and weep & wail.” Then Al-
lah, the Mighty the Sublime revealed to him regarding Kaf, Ha, Ya, Ain,
Swad. Kaf stands for Karbala, and Ha for Halakah (perdition) of the
Prophet’s Household, Ya for Yazeed, the oppresser and murderer of Hu-
sain (a.s), Ain for Atash (thirst), and Swad for (Sabr) Patience and
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forbearance of Husain. When Prophet Zakariyah heard this he was so
much grieved that for three consecutive days he refused to come out of
his place of worship and did not permit people to meet him, and
remained grief-stricken and wept profusely. And he recited the following
elegy: O Lord! Will you let the best of Creatures see the plight of his son?
O Lord! Will you allow this disaster to fall upon his House-hold? O
Lord! Will you let Ali and Fatemah wear the dress of grief and will they
witness this calamity”? He (Prophet Zakariyah) would always say, "O
Lord! Bestow upon me with a son who would be the light of my eyes in
my old-age, and when you present me with a son make my love intense
for him and then let me taste the grief of his loss as Your Friend Mo-
hammad (s.a.w.s) who will mourn the death of his son. Thus Allah
blessed Prophet Zakariyah (a.s) with a son Prophet Yahya (a.s) whose
death was mourned by Prophet Zakariyah. Prophet Yahya (a.s)’s period
of (his mother’s) pregnancy was six months similar to that of Imam Hu-
sain (a.s).”
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Tradition 24

Through chain of authorities reaching the Pillar of Islam Shaikh Sadooq,
who relates from his chain of narrators from Abil Jarood, who says that
Imam Mohammad al Baqir (a.s) said that, one day the Holy Prophet Mo-
hammad (s.a.w.s) was in the house of the mother of the faithful Ummu-
Salamah (a.s), his wife, and told her not to allow anyone to visit him.
Imam Husain (a.s), who was a child at that time, entered therein and
rushed to the Prophet. Ummu-Salamah (a.s) followed him and saw
Imam Husain seated on the chest of the Prophet and the Prophet was
weeping. In his hand there was something which he was turning upside
down. Then he said,

"O Ummu-Salamah! Jibra'eel has come to me and reported that my
Husain will be martyred and this earth is of his place of martyrdom.
Preserve this with you, and the day this earth turns into blood, know
then that Husain has been martyred.”

Ummu-Salamah said, "O Prophet of Allah! Pray to Allah to relieve Hu-
sain from this calamity." The Prophet replied,

"Yes I prayed to Allah for it, but Allah revealed to me that due to his
martyrdom, a status will be bestowed on him, which will be unap-
proachable by anyone else. And he will be having such followers (Shi’ah)
who will intercede (on the day of Qiyamah) and their intercession
(Shafa’ah) will be accepted. And that Mahdi (a.t.f.s.) will be from his
progeny. Hence how good for them who will befriend Husain and will be
among his followers